growth and a backhoe had soon
‘ hurch Of GOd gotten down to the ash layer
that had lain untouched for

more than a hundred years.
o 2 In his diary Noah Byrum had
lStO rlan written of the pain he felt at
leaving Grand Junction. As he
stood on the back of the last car,
he was overcome by emotion.
Historical Society of the Church of God Vol 6 No 1 Fall 2005 He thought of all the years this
place had been his home since
he had come there as a young
men not yet 16 years of age.
There he had met and courted
Isabel Coston. There his first
child was born. “The whole
panorama of passing years un-
folded before me,” he writes.
“My eyes were dimmed with
tears as a small hill shut off the

view of that sacred place.”

He had no inkling then that
when he saw his “sacred place”
again it would be nothing but
heaps of ashes—the very ashes
that Dale is pictured below
shoveling into a bucket. Those
ashes, however, are no ordinary
ashes. They are a very tangible
reminder of all the sacrifice and
labor these young Gospel Trum-
pet volunteers endured for the
many who have followed them.

HISTORIC BUILDING
SITE UNCOVERED

During the recent campmeet-
ing at Warner Camp in Grand
Junction, Michigan, Dale Stultz,
Vice-President of the Historical
Society, rallied volunteers from
the camp to assist in the ’dig’ to
unearth the foundations of the
Gospel Trumpet Co. buildings
that had burned to ashes on June
29, 1898. He had located the
site some time before and was
very anxious to see what some
exploratory digging would turn
up. Volunteers, young and old,
made short work of the under-
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The photo above shows the Warren cabin as it currently appears on the
Springfield, Ohio campgrounds. Seated in front of the cabin are Dale
Stultz and Virgil Monteith, grandson of Barney and Nancy Warren.
Sadly, Virgil has just recently died.

WARREN CABIN TO BE MOVED

Late in October members of the
Springfield Campmeeting Asso-
ciation approved the proposed
relocation of the Barney Warren
cabin to Anderson. Association
Trustees had previously approved
the move, but legal requirements

of the Association’s Bylaws re- :

quired a special meeting, which
was held on October 29. Histori-
cal Society members Dale Stultz,
Robert Reardon, and Merle Strege
made presentations to the Asso-
ciation, which then approved the
transfer by an overwhelming ma-
jority. Members of the Warren
family have unanimously endor-
sed the proposal as well.

Original plans for the disman-
tling and transfer of the building
have necessarily been modified.
However, the project is still on.

The project will be overseen
by Dale Stultz, who anticipates a
Spring starting date, but no earlier
than March, 2006. Those inter-
ested in volunteering their time
and labor to this project may con-
tact Society President Merle
Strege at Anderson University
(mdstrege@anderson.edu) or the
Historical Society at Box 702,
Anderson IN 46015.

Strege foresees the Warren
cabin becoming the focal point of
a center dedicated to preserving
and interpreting the history, iden-
tity, and mission of the Church of
God movement. An exact site has
not yet been determined, but it is
anticipated the cabin will sit on a
prominent location on the Ander-
son University/Anderson Camp-
ground property.



Reminlseing...

About Enoch Edwin Byrum

E.E. Byrum came along in the
nick of time. His inheritance,
used to buy out one-third of the
Gospel Trumpet Company, kept
the Company solvent. It also
quickly put him in a managerial
position to organize, promote,
deputize, while D.S. Warner was
out on the road.

Soon afterward, Warner was
gone, but the infant movement
had a strong leader also in the
person of E.E. Byrum to give it
cohesion in the difficult period
following the death of its charis-
matic founder. Byrum was Ger-
man in background and disposi-
tion—hard work, no nonsense,
obedience to authority. Coupled
with his gift for leadership, this
gave the movement the guidance
it needed at that point.

Byrum was a practical man
and no mean businessman. Un-
der his leadership the fledgling
company moved from Grand
Junction to Moundsville and fi-
nally to Anderson, IN organizing

the resources that made that pos-
sible. He wrote the editorials that
laid down the rules, fought off the
Zinzendorf, or anti-cleansing de-
fectors who divided the move-
ment, shaped the communally or-
ganized Missionary Homes
through which to promote both
literature and headquarters' pol-
icy. Though short and round, he
was a towering figure—even after
he turned over the editor’s chair
to F.G. Smith and the company
was reorganized under the Indi-
ana Not For Profit Statutes.

During the last years of his life,
Byrum was held in awe for his
healing ministry. His office in the
Trumpet Company building held
scores of relics: braces; crutches;
and other objects gathered there
as a result of divine healings. He
argued that healing was in the
atonement of Christ—cleansing
both the body and soul—and that
when believers had met the Scrip-
tural conditions it was God who
made good on his promises.

He sent out thousands of anoin-
ted handkerchiefs to those reques-
ting prayer, which he and Com-
pany prayer groups had prayed
over. Through his writings he
shaped the expectations of heal-
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ing of the body throughout the
movement. His personal visits to
pray for the sick ranged widely
across the nation. He was still
clinging to his faith in ‘contract
healing’ on his death bed, where
he was regularly visited by my
father, who was his pastor.

There is abundant evidence
that his ministry of healing in-
spired many miracles. His very
presence stimulated faith, al-
though he never led spectacular,
highly emotionalized present-day
type miracle healing crusades.
He dealt primarily with individu-
als—those across the country
who pled for him to come, or
those who traveled miles to
Anderson to be prayed for.

I often heard him testify in
Park Place Church and pray at
the altar for the sick. It was in a
quiet, matter of fact voice, no
shouting of appeals to the Al-
mighty, no emotional outbursts.
It was like reminding God of his
promises and believing that the
work would be done. “God has
heard, brother, sister, now go
forth and claim your healing,” he
would say. (He insisted that the

reason Brother Naylor was never
(Cont’d page 4)
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healed was because he had never
claimed his healing.)

Byrum lived in a large home on
what is now the campus of
Anderson University, where the
Nicholson Library now stands.
His third wife, Lucena, was a
kindly saint who traveled with
him, driving his car, caring for
him until he died.

I have a particularly vivid
memory of his driving posture:
his portly frame firmly estab-
lished behind the wheel, eyes
straight ahead, arms stiff and
straight out on the steering wheel,
head turning neither to right nor
left. Since the Byrums lived along
side the Indiana Traction Line he
had to cross the tracks many
times at what is now College and
Third. It was a source of great
amusement to all of us that as he
approached the crossing he gave a
long, sustained blast on his horn,
warning whatever was coming
down the tracks that E.E. Byrum,
God’s man, was crossing and
look out!

Very few persons in the history
of the Church of God movement,

however, have left as deep an
imprint on the Church as that of
E.E. Byrum. He took charge of
the movement at a critical time,
organized the work, and brought
order and direction when
‘ecclesiasticism’ was a highly
emotional issue among us. He
saw the Gospel Trumpet Com-
pany through its transition to a
non-profit corporation owned
and led by the Church, keeping
his original promise never to
profit personally from the
change.

E.E. Byrum’s influence on
the Church of God went far be-
yond his own time. He was a
strong and able man, appearing
on the scene exactly when the
movement needed such a leader.
But he was also very deeply con-
cerned about ordinary people,
bringing untold numbers into the
Church of God through his heal-
ing ministry. He left a formida-
ble legacy.

— Robert H. Reardon

Jane Williams

Following is a brief excerpt from |
James Earl Massey’s newest book, Afri-
can Americans and the Church of God,
Anderson, Indiana (see page 7 of this
newsletter) concerning an outstanding
Church of God pioneer in the South.

“In the August 1, 1888 Gospel
Trumpet an appeal was published
from Jane Williams asking Daniel
S. Warner, editor, to come South
to Augusta to preach and to bring
his travel company with him. She
stressed the need for him to come
and help confront the wickedness
in the city and to strengthen the
work that she and a few other be-
lievers were doing. ‘The Lord has
a few of His blood washed ones
here,” she stated, ‘and we long to
see your face in the flesh, so you
could more fully establish the lit-
tle Church of God at this place, in
the true faith of the Gospel.” Wil-
liams also mentioned that the
Lord was using her in the minis-
try of healing, and that she ex-

pected that ministry to bear fruit

to the glory of God. She acknowl-
edged her joy upon reading War-
ner’s reports about spiritual victo-
ries, and she closed her report
with a commitment to follow the
Lord fully as a “sister all for Jesus
and under the blood’.” (Page 27)



FUNDAMENTALISM
AND THE CHURCH OF GOD

Church of God people some-
times describe themselves as
“Evangelicals.” By most meas-
ures the Church of God can be
described as a conservative reli-
gious movement, but “Evangel-
ical” is a specific theological la-
bel that can be applied to the
Church of God only loosely at
best.

So why do we identify our-
selves thus? In part, the answer
lies in similarities between
Church of God and Evangelical
social and political agendas. Sur-
veys taken in the 1970s indicate
that Vital Christianity subscrib-
ers opposed legalized abortion,
favored prayer and Bible reading
in public schools, did not favor
homosexuality as an acceptable
lifestyle, and favored capital
punishment.

Many—but not all—Evangel-
icals hold similar views, so
Church of God people could
construct the following syllo-
gism: (1) Evangelicals hold cer-
tain social and political opinions;
(2) Church of God people hold
those same opinions; therefore
(3) the Church of God is Evan-
gelical. The problem is that the
syllogism is invalid. Many
Catholics hold the same social
and political views, but that simi-
larity does not lead Church of
God people to the conclusion
that they are really Catholics.

Evangelicalism has an inter-
esting and varied history of
meanings. Its German version,
evangelische, is a synonym for
Protestant and 19th century
Americans understood evangeli-
cal largely in the same sense.
Over the course of the nineteenth

and twentieth centuries the term
came to have a more exclusive
membership list. Early in the 20th
century militant anti-modernist
Protestants, that is, Fundamental-
ists, attempted to restrict the defi-
nition of ‘Christian’ to only those
who believed in the so-called fun-
damentals of Christianity. The
famed Baptist preacher, Harry
Emerson Fosdick, rebuffed this
argument with his own piece of
logic. All Fundamentalists, he
said, may be Christians, but not
all Christians are fundamentalists.

What has this to do with the
history of the Church of God? In
one sense it has been important o
clarify important distinctions be-
tween the Church of God and
Fundamentalism/Evangelicalism.
Some of these differences may be
important only to theologians and
historians. But others—the status
of women in ministry, for exam-
ple—are quite relevant to the
church’s contemporary faith and
practice.

Such distinctions also help to
explain the use of certain forms of
biblical scholarship in Church of
God colleges that appeared only
much later in Evangelical institu-
tions. Otto Lynn, for example,
introduced the historical-critical
method of biblical study at both
Anderson College and Pacific Bi-
ble College years in advance of
its introduction at schools such as
Wheaton.

The narrative being what it is,
however, it would be inaccurate
to think that Fundamentalism and
Evangelicalism have been without
influence on people of the Church
of God—particularly those who
have been students at Evangelical
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colleges and seminaries. It is rea-
sonable to suspect that many ad-
herents of the movement have
read and perhaps been shaped by
the great spate of premillennialist
books and novels in print today.
More than twenty years ago
Robert Koeth documented the
influence of Fundamentalist-
allied political groups on the atti-
tude of Church of God people
toward Roman Catholics.

More recently, Dale Stultz has
discovered a series of booklets
that are part of H.L. Hastings’
Anti-Infidel Library, a Funda-
mentalist publication that graced
the shelves of F.G. Smith’s per-
sonal library. (In the next issue
of Church of God Historian we
will have more to say about
Hastings and the contents of his
booklets.)

That Smith owned these book-
lets does not identify him as a
Fundamentalist. But it does at
least prompt questions about him
and possible influences on his
thought. In searching for answers
to these questions we will pursue
one of the most basic of all his-
torical questions: Who did what
to whom?

— Merle D. Strege
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NEW BOOK BY JAMES EARL MASSEY
Published by Anderson University Press 2005

To order, contact the distributor, Warner Press, Anderson IN 46012
Email: wporders@warnerpress.org. Specify that you want to order
a product of Anderson University Press. Warner Press inventory
number for this book can be obtained from www.anderson.edu/
aupress. Ten or more copies are available at discount. For these you
must contact Barry Callen at blcallen@anderson.edu.

-
AUTHORS AND BOOKS

We are interested in keeping
Historical Society members at
large informed about any
books, articles, or dissertations
dealing with Church of God
history, or some selected aspect
of it, which are being written by
Church of God persons—no
matter how or by whom they
are published. We are pleased,
of course, that Society mem-
bers are writing and publish-
ing other material, but our
particular concern is Church
of God historical materials. If
you are aware of such publica-
tions, please let us know.

MEMBERS WANTED

We currently have about 115
members. We are sure many
others would join if they knew
of our existence. Many who
have joined the Society in this
past year tell us they learned of
the Society only accidentally.
Basically, our only means of
advertising is this newsletter
and word of mouth Will you
help us make it known?
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Continued from Page 1

The buildings shown here in
the center of the photo were very
quickly turned to ashes by a rag-
ing fire fanned by high winds.
The day after a special train car-
rying the Gospel Trumpet Fam-
ily and all of the printing and
publishing equipment had left
Grand Junction for Moundsville
W.VA,, the fire broke out in a
pile of wood at the back of the

engine room behind the main
building—most likely ignited by
a burning ember from a passing
train. In spite of determined ef-
forts by townspeople and the two
Trumpet workers who remained
behind to clean up the buildings
the fire was soon out of control.
When the Trumpet Family arrived
in Moundsville, they were handed
a telegram informing them of the

devastating loss. This was fol-
lowed by a letter from Wilbur
and Merica giving more details
of the fire. “The plant,” so the
letter concludes, “is now a scene
of terrible destruction, and so
vastly different from what it was
when you left only twenty four
hours before.”

— D. Stultz & D.Welch

Historical Society of the Church of God

P.O. Box 702
Anderson, Indiana 46015
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